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SERVICES & EVENTS BEGINNING SUNDAY, NOVEMBER 23, 2025 
Sunday, Nov. 23 The 24th Sunday after Pentecost  

9a Church School || 9:40a Hours || 10a Divine Liturgy || After Liturgy: Hierarchical Practice 
Tuesday, Nov. 25 7:30p Catechism Class (Online; Topic: Betrothal/Crowning, Ordination, Monastic Tonsure) 

Wednesday, Nov. 26 4p Confession || 6p Great Vespers 
Thursday, Nov. 27 The Finding of the Kurk-Root Icon of the Mother of God (& American Thanksgiving) 

8:40a Hours || 9a Divine Liturgy & Moleben of Thanksgiving 
Saturday, Nov. 29 9a–12p Hierarchical Practice || 3:30p Confession || 5:30p Great Vespers 
Sunday, Nov. 30 The 25th Sunday after Pentecost & the Feast of the Holy Apostle Andrew 

9a Church School || 9:20a Hours || 9:40a Chrismations || 10a Divine Liturgy 
After Liturgy: Hierarchical Practice, Breaking-Down of the Classrooms, & Hall Cleaning 

 

PREPARING FOR OUR BISHOP’S VISIT, PT. 7 
Catechesis on the Hierarchical Liturgy (continued) 

This week, we continue with our catechesis on the 
hierarchical Divine Liturgy. Having spoken about the 
Enarxis last week, this week we continue with the rites that 
follow: The daily hymns, the Holy God, etc. 

As mentioned last week: One of the noticeable features of 
the hierarchical service is that there are a number of places 
where the clergy and singers chant in alternation. This way 
of singing is very old. Many ancient churches, for example, 
had several choirs and a number of soloists. It was also 
quite common to have what we now call ‘children’s choirs’ 
(e.g., St Andrew of Crete once directed a choir made up of 
orphans). This ancient custom of singing in alternation, 
however, was more or less lost in the Russian liturgical 
tradition in modern times through the influence of western 
choral singing. Prior to that change, the predominant 
custom was for churches to have two choirs: One on the 
right side, and the second on the left side. These two choirs 
would take their places on either side at the front of the 
temple (which is why the banners are placed up front on 
either side of the temple: they mark the areas where each 
choir would stand). These choirs would sing in alternation 
with one another throughout the service—thus lessening 

the singing burden for each, and thus also facilitating 
better participation in the services (since, as anyone who 
has sung in a choir knows, it is easy to get caught up in the 
mechanics of how to sing and to become distracted from the 
actual content of what is being sung). 

In contemporary practice, there have been efforts in the 
Orthodox Church in America to revive this way of singing, 
which still remains the norm in other traditions (e.g., in 
the Antiochian, Serbian, Greek, Old Believer traditions). 
For example, one priest in our deanery, Fr Gregory Ealy, 
has been helping facilitate training in this way of singing 
as part of his music ministry within our diocese. In any 
event: Even if that way of singing was lost in the broader 
practice of Russian Church and those whose liturgical 
practices it shaped (e.g., the OCA), the hierarchical service 
preserves it at several places. The one I mentioned last time 
was the Small Entrance verse, “O come, let us worship and 
fall down before Christ…” which is sung a few times in 
alternation. Another place where this happens is the 
sequence of daily hymns (the Troparia etc.): At a 
hierarchical liturgy, the final hymn in that sequence—
which is almost always a hymn to the Mother of God—is 
chanted by the clergy in the altar, being led by a choir of 
deacons and subdeacons that gathers together at the high 
place (the high place is the area at the back of the altar; this 
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is where the bishop’s throne is placed). And then, right 
after the daily hymns, this way of singing in alternation is 
also used for the Holy God.  

Why is that? For background: The Holy God that we now 
sing at the liturgy was once a hymn that was sung during 
very solemn penitential processions (e.g., to pray to God 
to avert a natural disaster). The singing would take place 
like this: As the procession moved, a chanter would intone 
a psalm verse (or two) at a time, and the people would sing 
“Holy God, Holy Mighty One, Holy Immortal One” as a 
refrain. Then, when the procession came into the church, 
the cantor would intone “Glory to the Father… Both now 
and ever…” and the people would chant “Holy God…” 
one final time. At that point, the liturgy would continue. 
In its origins, then, the “Holy God” was not a fixed part of 
the Divine Liturgy, but rather was sung only on specific 
penitential occasions. By the 6th century, however, it 
started to be sung even when there was no procession as a 
fixed part of the order of liturgy. Eventually, the Three 
Antiphons were also fixed as part of that sequence—thus 
creating the same basic order that we still use today. 

Turning from that brief foray into history back to our 
present purposes: At a hierarchical liturgy, the sequence 
goes like this: The choir sings “Holy God” the first time 
using a melody, which the clergy in the altar then repeat. 
The choir then sings “Holy God” on a recitative. At that 
point, the bishop emerges from the altar to bless the 
faithful while saying the psalm verse: “Lord, Lord, look 
down from heaven and behold, and visit this vine which 
thy right hand has planted, and perfect it” (from Ps. 79—
a psalm once used when “Holy God” was sung during 
processions). After that, the clergy and singers go back and 
forth a few more times, until the end of the sequence.  

In this way, then, although the older outdoor processional 
elements of the liturgy have long been lost, the hierarchical 
liturgy preserves more elements of the previous custom 
than a presbyteral liturgy does: For it at least has more of 
a sense, both of the grandeur and majesty of that way of 
celebrating the liturgy, and also of the fact that liturgy is 
essentially stational (because, in having the singing go back 
and forth, there is at least a greater sense of differentiation 
between the individual spaces within the temple). 

After the Holy God is finished, the clergy then ascend to 
the high place (as usual), and the readings follow. Most of 
the sequence here is fairly familiar. One thing that stands 
out, however, is that, before the Gospel is read, the 
bishop’s omophorion (the long vestment that drapes around 
his shoulders) is removed. That is because the omophorion 
is the chief symbol of his office. The bishop removes it 
before the Gospel, then, as a sign that, notwithstanding 
the dignity of his office, he too is accountable to the 
Gospel of the Lord as the final authority in the Church. 

 
PRAYER LIST 

For health and salvation: Sarah (daughter of Fr Brian C.), 
David (Debbie C.’s brother), Mary Ann S., the residents 
of St Herman’s House, as well as those who serve them; 
our seminarian, Deacon Paul, and his family members: 
Matushka Sarah (& her unborn child), Simon, Michael, 
& Nikolai; Isaac B.; Julian R.; Janice (Laurie A.’s mother); 
Maria (friend of Anna K., wife of Boris); Michael (cousin 
of Anna K.); the Archpriest Jan, Matushka Jana, & 
parishioners of St Theodosius Cathedral; Joe (Andy D.’s 
brother); Julia, Ludmila (Anna K.’s aunt); Rich (Cindy 
R.’s brother); Joe (Gloria H.’s brother); Elizabeth (for 
healing); Emily & Judah (from Ruth B.); Debbie K.; the 
Archpriest Michael S. (for healing); Christopher M. (first 
responder, for healing); Katarina (relative of Natalie A., 
for healing); Jon (friend of Ruth B.) (for healing); the 
infant Judah (great nephew of Nick C.) (for healing); 
James I. (for healing); Nancy W. (for healing); Bill G., Jr. 
(for healing); Katie (for healing); Maureen; Carol (Maria 
J.’s mother) (for healing); Chris Joss (for healing); 
Venessa; Jim & Bev (for healing); the suffering Christians 
of Ukraine & the Middle East 
Birthdays: 11/23: Alexander Kisha, Joshua Smith; 11/24: 
Patrick Miller; 11/28: Donna Heim 
Expecting Parents: Joseph & Venessa; Renee & Tristan; 
Allison & Jacob; Reader Jared & Emily; Deacon Paul & 
Mat. Sarah 
Catechumens: Erin (Xenia) D., Christina R., Connor 
(Joseph) S.; Mark (Aurelius) T., Conner (Matthew) E., 
Lance (Jacob) M.; Anne S.; Jacob (Nektarios) B.; William 
(Sergius) S., Andrew (Isaac) S. 
Infants: Michael Roman (son of Brian & Katya); Lucy 
June (daughter of Peter & Caitlin), Anna Marie (daughter 
of Adam & Leah) 
Newly illumined: Scott (Daniel) S.; Carson (Cassian John) 
S.; Elysia (Elesa) S.; Joshua Peter T.; Landon (Peter) T. 
Serving in the military: Kenneth H.; Patrick M.; James C.; 
Edward (Mat. Olena’s father), James S. (Debbie C.’s 
nephew) 
Departed: Luke (from Ruth B.); Chuck Nicoletti; 
Archpriest Jason; Bill R. (neighbor of the Nicoletti family); 
Vincent (Thomas A.’s father); Tim (Gregory K.’s cousin); 
Perry (Jim C.’s son); Brad (nephew of Don P.); Adam F.; 
Judy Augustine (friend of Ruth B.); Glenn (friend of 
Debbie B.); Margaret (Peggy) Yomnick 
Anniversaries of Repose: Michael Soroka (11/24/2021), 
Russell Bechkowiak (11/25/2017), Anna Fall (11/26/1984) 


